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INTRODUCTION 


This is a hymn of ten slokasin praise of Lord 
Vegaa-Setu in Kancheepuram. The name by which 
the Lord is now popularly known is Yathokta-Kaari. 
According to the Satyavrata-Kshetra-Mahatmya con- 
tained in the Brahmanda Purana; Brahma, the four- 
faced, began to perform an Asvamedha in Kanchee 
with a view to realise the Supreme Being. His Consort, 
Sarasvati, who was doing penance on the banks of the 
River Sarasvati, refused to participate in the Yaga, 
though requested; and when, as a consequence, Brahma 
began the sacrifice with his other Consorts, Gayatri and 
Savitri, Sarasvati came to know of it, got angry and 
with a view to destroy the sacrificial altar (wieg655r2v), 
took the form of a river and rushed with great speed. 
Brahma prayed to the Lord to come to his rescue. And 
the Lord, who never fails to respond to a genuine call 
for help, lay down in the way of the River like a big 
dam (Setu). The name given to the River is Vegavati 


.or Vega. The Lord ina became the Setu or.dam came 

to be known as Vegaa-Setu. “This episode t has been 
' reproduced to —us—by Vedanta Desika himself in _ his 
Hastigiri Mahatmyam, which is an abridged Sthala 
Purana of Kanchi, written inthe form of a Champu 
‘Kavya and also a Natya-Nataka—Dance-drama. 


wa Qaadiasd efaaa a z8aa | 
SUTHSMAT BAAR TW HT Ui bag 


gab Cusususew anrdansCn + SHswGs | 
2 uTwuUeUTGa® Maw Mus Ho ugib wan: |l 


~ 1. The One Supreme Effulgence is seen as Svayam- 
Vyakta (Self-manifest) in the middle of the River 
Vegavati and also on the Hill, Hasti-Saila in the form 
of the means and the end (respectively ). 


This sloka finds a place in the Hastigiri Mahatmyam 
also. After Lord Varadaraja emerged from the 
‘Sacrificial altar, at one and the same time Brahma 
sees Lord Vega-setu with His westward. turned face and 
Lord Varadaraja with His eastward-turned face, and 


‘sings this sloka. Lord Vegasetu was the means by which 


Brahma was able to complete the Asvamedha Sacrifice. 
Lord Varadaraja was the fruit of that Yaga. The 
former is seen in the middle of Vegavati and the latter 
on Hastisaila. By His own grace the Lord manifested 
Himself in both the places and so He is referred to as 
Svayam-Vyakta. The word ‘patam’ indicates that He is 
the Supreme Being and the word ‘Mahah’ shows He is_ 
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‘Effulgence. Param Mahah | Param Jyotis. Hastigirf 
Mahatmyam has it that it was a us @part_t before which 
the Sun became lamp lit in mid-day. (1) 


$8 qafad wea TF BaTASTe | 
aq ated ad famneafa faageq i 2 


ropGL Suu gid urpa gar CrggumeEs: | 
wiss Tperougsin wCrrCgr fs sribwuP PF Huseovioll 


This impregnable dam (bridge), where the un- 
obstructcd flow of the River Sarasvati (flow of words} 
comes to a halt, is capable of taking us to the other 
shore. 


The idea that Lord Vegasetu is the means or 
Upaya expressed in the first sloka runs into this sloke 
also. He alone is capable of helping us to cross the 
stream of Samsara, a stream that has been for ages and 
ages unbridged and unforded. The Lord who lay 
down as a dam across the River Sarasvati is here 
described as a bridge. 


The words evrpeveigsih o&wC yrs: mean not only the 
flow of the River Sarasvati, but also the flow of — 
Sarasvati (Vak- speech). The Upanishadic idea that 
speech returns without reaching Him is suggested here. 
The fourth sloka of Yatiraja Saptati can well be referred 
to here. There also the words ovrgewaigih ao rrs; 
and «94g. occur. The reference there is to Nammalwar’s 
flow of words (Prabhandhas). His Prabandhas are 
capable of giving rest to the Vedas. — (2) 


sata aeHag: 
qwadiacqufaadt saz | 
qaaata a: saat 
stung FaasIRAsry i 4 


mud nab sang: 
Cususugwuomyesr Cgeau: | 
ugrowgd wi: oyegr pri 
“i~AST HS mibeorgnesasvCGaror ph i 


The God, the one and only dam for the Universe 
who is seeninthe middle of the River Vegavati shines , 
victorious. It is He that puts an end to the suring] 
waves the sea of Samsara for the benefit of beings. : 


The first word ‘gu’ shows that the poet is 
singing userer® to the Lord. His name may be 
Vegasetu; but He is really pa@zaGowgi—a dam that 
exists for the benefit of the Universe. The word Ggsa:: 
suggests that the masyempoo is a St. or sport. 
Those beings who have the good fortune to make use 
of this dam to cross the ocean of Samsara will not be 
bothered by the huge and surging waves thereof in 
which they have got enveloped for ages. Those waves 
no longer exist so far as they are concerned. (3) 


fang a Aafa fasqaa: 
amananfasiaed: | 


eo 


6 


AMANITA Aaa 
aagial saAqalge i e 


urd Ci Cs5ad aFeiz enn om 5): 
CousruasrCGusalargeG ans): | 

—mbCurgGurG prasgyumepih spa0S 
HUMST or anuCusSwe | 


4. May the’ Dam that is Vishnu, which caused 
obstruction to the fast flow of the River Vegavati, ever 
shine in my mind; from the time of whose appearance 
the vow of Brahma to conduct the Asvamedha Yaga 
obtained protection without obstacle. 


In this sloka Desika prays to the Lord to come and 
reside in his heart. The Lord is Vishnu Setu. Vishnu 
means ‘‘one who pervades everywhere”. Pray do not 
make any exception in the case of my mind; but come 
and reside in it for ever. For, all legitimate desires will get 
fulfilled, every obstacle in their way being removed, the 
moment you appear as was the case with the Asvamedha 
Yaga of Brahma. For that Yaga which was threatened. 
with immediate extermination began to grow from 
strength to strength from the moment you appeared 
there as Vegasetu. (4) 


AIUaaaAaeaTA 
afta anadaat faseaz | 
qfigeafa agatfa gat 
anagianat aaa | & 
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FATT HHMUSS SHCSTUST 

MNFd Cusugsid sever HH HS fh | 
ulyuspwA wmieerm 6 ycbewrb 

uss udSHusrd we grégarl || 


5. This protector of the Yaga of the four-faced 
Brahma, who obstructed the ‘River Vegavati, is one 
who according to the words of the devotees’ of the 
Bhagavan, promotes all kinds of auspiciousness to men. 


In the short introduction above, we referred to 
Yathoktakaari being the popular name of this Lord in 
whose praise, this Vegasetu Stotram was sung by Desika. 
The name, Yathoktakaari, came to him asa result of 
what He did for Tirumalisai Alwar. It is said that 
Tirumalisai Alwar had a disciple Kanikannan by name 
who incurred the wrath of the king of that place and 
was ordered to go out of the country. The Alwar 
decided to follow Kanikannan. He did not stop there. 
He went to Lord Vegasetu who was sleeping in all glory 
and grandeur on Adi Sesha and sang thus : 


‘Ssonfl sorarer Curler (mer STin(h Lbmaedi 

ineotl eustr 6om ! 6 Arata Cararit—siooflajmt wi 

Os Hart your wired ee Aer por  uyib aiid 
DUS HTS uUTW S54 & aren >? 


‘Kanikannan is going; you who shine like the 
emerald in beautiful Kanchi! Please do not continue 
here. I, the bold poet, am also going. Please roll up 
your couch of Adi Sesha.’ At once the Lord obeyed 


8 


and rolling up Adisesha like a mat and taking it with 
Him followed the Alwar who went after Kanikannan. 
The next morning when the temple doors were opened, 
the place was empty. The horrified temple servants 
reported the matter to the king who at once found out 
all that had happened, as a result of his externment 
order on Kanikannan. He rushed after the party 
leaving Kancheepuram and found them on the banks of 
the Palar where they had spent a night, which is even 
now called ‘g@fya; Qmaems?* He fell at thejfeet of the 
Perumal and prayed for His return. Perumal pointed 


3 to the Alwar and the Alwar in turn to Kanikannan. 


The king tendered his apologies to Kanikannan, 
obtained his pardon and a promise to return;to Kanchi. 
The Alwar thereafter addressed the Lord and prayed to 
Him in the following words : 


‘Sao aoorenrsr Gurés dar fpsrar arom asédA 
nooo usr gn! § Aide Can Gh—gioflajnt_w 
MF SST youd wrgib CurdsOaryp SC scr Buyib 

@_ OT DOr 

OU STS urds a@NSgS Qarer >? 

The Lord once again did as He was told. He came 
back to the shrine, spread His Adisesha and lay down 
on it, but with this difference. Formerly He had His 
head towards the north and lay facing westwards 
pillowing His right hand to His head. To show to 
posterity His alacrity in obeying the behests of a 
Bhakta, He now reclined on that Adisesha with head 
towards the south and the feet towards the north 
pillowing His left hand, a feature not to be seen in any 


ma — Co™ C7 
J Sp oe, 
© Sw 
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ther Divyadesa where the Lord is seen in the Sayana 
pose. This incident earned for the Lord the title: 
| husSHosT wGsrserPh: He who acts as He 
‘was told by the devotees of Bhagavan. The Lord was 
ever a Yathoktakari—one who acted as He said, 
because He is never capable of duplicity—saying one 
thing and doing another. But now He shines as one 
who did what he was commanded to do by a devotee. 


wGsrés5arf the name by which He is ee iS ae = 


for uss US8 usmid we psrdanh. 296» sb, Modo Sot aE 
In this Sloka Vedanta Desika enjoys the greatness | 
of the Lord as Vegasetu in the first half and as ué j 
ang7ih Gusrésarf in the second half. By the word 
<39ever meaning “This’, He points to the Sleeping 
Beauty in this shrine and sees in Him the Vegasetu of 
Purana and the Yathoktakari of the tradition. He 
who protected Brahma and helped him to perform the 
‘Yaga after quelling the flow of Vegavati now confers 
His blessings on all men. He promotes their welfare by 
blessing them with all auspicious bounties in His gift. 
‘That is because the Alwars have prayed to Him to 
favour the men and women of this earth who are not 
able even to think of Him, much less to resort to Him. 
He blesses one and all by giving His darsan and by 
«conferring on them all auspiciousness. (5) 


ay feaazayalaaan: 
a BARAIA A Asyng: | 
galeatea aaa astat 
amlanedie we nama i & 
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Upior 5 Msrnanu sulle Fuswuores : 
| CsGs YRQmMarwe DE om Mnamrysgma: | 
Ly swrHs HH ususmEHs 7 world Ligegr rib 
 -nésrgebafan wow esresr B | 


6. He, the consort of Sri, is waited upon and 
served by the spouse of Grand-father (Brahma). He is 
a great gallant (voluptuary) and reclines on the Serpcnt- 
Cowch. The movements (going and coming) here of 
that follower of Devotees prevent and put an end to 
the journeying of people along the paths of Samsara. 


The Lord’s going away from Kanchi and coming 

back are themselves said to be capable of destroying 

> Samsara for devojees. The Lordishere referred to as 
7 ibn and also usDT ES hSE;—one who follows 
devotees. But by far the mosUsignificant name given to 
the Lord here is banyan ts a term signifying one 

» who is addicted to sensual pleasures. I have heard it 
said that there is a covert reference to the activities of a 

3 Seducer in this sloka. It is not proper to explain the 
Idea at any length. His movements arrest the move- 

= ment of people who are, so to say, requested to come in 
7° That apart, a mere recounting of the facts relating to this 
Lord’s going and coming according to the behests of 
Tirumalisai Alwar is fraught with great spiritual signifi- 
cance. It will purify our mind and make us desist from 

continuing to roam about in Samsara. (6) 


safyaeraasaye gaa 
faasaqtaes ATA TAA | 


1} 


HN SIA Mi Beata: Tears 
qanaainad War was | Ss 
ise sanwCungsuwrugsw ugsin@wirG p: 
sNsgarugs hsb CropGurGes sur pw | 
jam 2 USST: av: 7 HS HFCFopE Sroyip 
FSSC gid srFugi Coarsugswi: | 


7. We take refuge in Him who did away with the 
obstacles in the way of Brahma’s Asvamedha, who is 
_ subservient to those who resort to Him, Who reclines on 
the Serpentine body of Adisesha, who is entirely free 
from all blemishes, and Who is the permanent DAM 
OF EMERALD across the Vegavati. 


In and by this sloka, Desika does Prapatti to the | 
Lord. He includes his dependants also. Note the bo = 
plural in ¢yeorh Dus geT: sin: The description of the © fo 
Lord by different epithets is evidently intended to show al Bd 
to us five different aspects of the Lord as Protector in 
whom alone one ought to seek refuge. The first is His 
capacity to do away with the obstacles in the Upasaka’s 
progress. The next is His whole-hearted identification 
with one who comes to Him for protection to the extent: 
in fact, of becoming subservient to Him. His transcen- me, 
dent glory (uygeub) is emphasised by referring to p—- 
Him as Gsageruf.. The next epithet emphasises His a1) 
Comustig Fus HH Foutd oF His being bereft of all Garay. ox .? 
or blemish. His 2-urwsey or being Himself the means'y = 
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(«65@arurw) in addition to helping us in the obser- ae zs 
madge OM 


S7 
@30°° 
~wance of the aurw (eurgGwrurw) according to our 
«capacity. (7) 


Win Beaat asa weTH 
anata qa age: aaseat: | 
vamngfina: afait wa fad 
qTawNza aAROTIATATS |) Fa 


FJorbd 2 uSsT HT Conmrmb aC 5¢arh 
FU uUNSTub svibIps: wiogseGgsr: | 

FIGTTUMEDHiO: MHANSor wewu Huub 
AUTOS T OT Lpior curf cmp sifFoug crows |) 


8. This Lord who carries out the behests of those 
“that seek refuge in Him, Who allays the distress of all 
‘beings standing before them, and in whose presence 
the boon-conferring-glory of the Lord of Varanasaila 
-(Varadaraja) ever becomes hundred fold. 


The efficacy of Saranagati at the feet of this Lord is 
emphasised in this sloka. It is first pointed out that He 
readily fulfils the commands of His Saranagatas. That 
may be a strong way of putting it. But, how assuring 

-and helpful is the thought that the moment we perform * 
Saranagati at the Lord’s feet, He becomes ready to 
fulfil our slightest wish and confer on us everlasting 
Bliss. In the Raghuvira-Gadya, Desika has given 
“expression to this sentiment in the sentence: STOR 
“WSF FT COOSA UTS HSl SQGScveurS HS tw , at ) 


ae : < " 
ATS 95 rePxKZ Ce 308, Eee 5 63... 
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The moment Sugriva performed Saranagati at Sri 
Rama’s feet, Sri Rama placed His independence at Sug-- 
riva’s disposal. 


This sentiment appears to go one step further than: 
the one ane in Nyasa Lee : 
bes Sok Arado Yoro a7: 59 m6 8 70k 
“5565 Jus Pew usb GsAar CS5sarmiey” 
There the Lord was said to wait for the command’ 
of the Acharyas. Here, a mere Saranagata issues the- Gh: Z 
<%CSe or command. Such a Lord is here— 
GaurSwib. F~Retoe 


The second line of the sloka says that the distress of~ 
all beings is wiped out. Reading the first and the 
second lines together _we can take it that at the behest of 


RR AT AO ne BE TE REL E t tree y 


Saranagatas, the distress of others connected with ‘them. 


ee nee 8 rE eee ernee, 
mee 


is ‘Also. banished. awibpa : deserves special notice, 

The Lord not only helps to remove woes, but He does. 
so by presenting Himself before those in distress. The. 
moment He stands in front of them they feel elated. 
Thereafter even the removal of distress is not of much 


consequence. 


It is because there is such a God like Vegasetu, the 
munificence of Lord Varadaraja gets multiplied hundred 
fold. The latter half of the s/oka must be interpreted in 

the light of the first sloka in the Stotra where it 
Was said Vegasetu is the Upaya or the means and 
: EMbradaraja i is the Phala or fruit. (8) 
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aidiava aaafawaaatsdetais: 
seminiat fafaafaae: erste ereorta: | 

goatat a: afenfaeat yraq Afaaeat 
amaasata fager faaaza: 1 8 


<M GhF Li SW LD sno powrGovsGovrf apt all 5 J: 
SoWT esrb HHpalao: Carsii SM (hoor wig As] 

Lsor wir pTLb (5: Lifleoor By Olen er Lpepw fs Curdewiuwiri 
CuarBangit qugd alyGor algousonaayaG an F:1L 


9. This vast Vegasetu adorning the serpent couch: 
is the embodiment of the fortune of Kanchi: He is the 
fulfilment of the good luck of Lakshmi’s mind; He is 
the undiminishing treasure of all auspiciousness; He is 
an indescribably huge heap of Grace, and the fruit of 
our good deeds. Thus} He shines victorious as the sole 
cause for the protection of the Universe. 


Almost all the penultimate slokas of Desika’s Sto 
tras can be said to be Dhyana slokas, This is one -such. 
Thinking of the various pleasing and beneficial aspect 
enumerated in this sloke, we can enjoy His beauty o 
form, His inseparable connection with Lakshmi etc. anc 
sing Pallandu to Him. 


It is worth nothing that the first sloka, of Varada 
raja Panchasat, a! Stotra sung by Desika in praise o 
Lord Varadaraja ends with the words “ Gar ar@aon 
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gt ;” which find a place in this sloka. It looks as if 
Varadaraja Panchasat Stotra starts where the Vagasetu 
Stotra ends. (9) 


amaarfiz waa 3x24 faftaq | 

y qafea aareast aul Fed ae ee 
GouarGmGsrfish mGgrésb CamaGr_Gep Hrobgsil 
Cw uL sd garevCgsogrb wCsrégb GGCS anM: |i 


10. Those people who-read or recite this Stotra 
on Vegasetu composed by Venkatesa—to them Lord 
Hari does as desired. 

/ 

This is the Phalasruti of this Stotra. The name of 
the Stotra is given as Vegasetu Stotram. The author’s 
name and phala also are mentioned. The two out- 
standing events connected with this Lord—His having 

- become a Vegasetu and His becoming a Yathokrakari 


wGsrég arf. The words can mean He acts as per 


| taken to mean—He acts as per the desire of the devo-~° 
iee—here as per the desire of those who read, study or 
recite this stotra. 
: aed 
L The Stotra started with the word gab and ends 
‘with the word ‘anf’. It almost looks as if the two 


Ke 


as enjoyed are touched upon, the one expressly and thes 
other impliedly. “ w@sré5b @@Gs ”—shows He is, o% ; 


Tes 


His words. But having reference to the point empha-,,~, >~ 
_ sised in the Stotra more than once, these words must te» Ene 


g pees oy) 
O28 Eph Sim 
Emberumans wGgrégarf and UT SIT whose names. 


find a place in the Stotra are really two different 
espects of the same Hari. 


aRafhatacia sear nats | 

saat Aes Beeragea az: Il 
SMI5TISASO bantu SvVUITEOT Gorrie w | 
upuCs CoumaGr_erw CaustpSGICA! Hw: || 


All glory to Desika | 
All glory to Vegasetu 


Ashtabhujashtakam 


aAegiaiealia Aad 
gear favafazs: | 
aqfaqacagaayq 
Aq AaASAA AIT II 


CATHAY SEAAAART: 
eqeqizfecat fraat caaa | 

AQAA SASYMTITA 
aaifaciaaralenarsta 1 


BASTIEN MT: 
quafacat eafa efaaray | 
Ay aT HATAA AT 
efefaataaa Faty | 


ats Woaraqwesyist 
Alt A Aealeq HaleaATIN | 
aqqzraaaeala fafaag 
sqearenat aig faafa ary i 


aulfazarigqadala 

ary caaeq a famaaifa | 
aq ga Big cala agara 

Tl Ha Arq cals ara | 


il 


ATHACA FAA 
eaaa at tfaaaefa cq | 
cafa aaa an fe saa: 
eazanaa aa fe Aaa: 1 6 


aatagealy aqaag 
qomya cafy THe | 
qqai agafeararse 
qufate Gat a ala I 7 


Mgasy waTTVAEeai 
qaifadey Fa WET | 
MACUATITATT 
xz e . 
Hemeaeeara faqat: it 8 


WAAATIa afqeaat waaay | 
AI ATAAA Waceaseay th ° 


TUOTIMAAEATIUATT ANTAL | 
afin ageaiat cata: eaifeaafaag 10 


Ashtabhujashtakam 


INTRODUCTION 


This Stotra known as Ashtabhujashtakam 
contains ten slokas, though called an Ashtakam, 
in praise of Lord Ashtabhuja the Eight-armed 
Deity presiding over the Shrine of that name, just 
to the South of the Shrine of Vegasetu or Yathok- 
takari. This Perumal, like Yathoktakari, has been 
sung about by some of the Alvars, but He has to 
His credit a whole decad of Tirumangai Aivar 
(Peria Tirumozhi 2-8). The weapons in the eight 
hands of this Lord have been mentioned ina 
verse of that decad. 


Taegiaiealtd Aad 

neha faafage: | 
aqfagiag aig wag 

Aq AaAsys AIT | ! 


aC pss TegrsuNgib usu pS 
SproamheramibGoapoout ald meyer: | 

Hurry oNsneprps Sw HUM 

Er: pIFtD VST HoH yoged uUSGu | 
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Seized by the crocodile-like sense-pleasures, 
I seek refuge in Thee, the Eight-armed Lord, who 
rushed in great haste for the protection of 
Gajendra,—Thee, having unlimited knowledge, 
mercy and glory, and the friend of the true and 
faithful. 


) Vegasetu Stotram had for its background 
the Puranas and the Tradition: Ashtabhu- 
jashtakam has for its basis the Divyaprabandham 
of the Alvars. The first sloka follows the 99th 
verse of Peyalvar’s Third Tiruvantaadi which 
runs as follows: 
“Qsrie usr QuitGub Cgrprg Qasr ur ear 
HLL YWSTSSTOT MOHHTSNN—-GLLFGHS 
{. Card Ys® gers GDS ISN HS soar SSrer 
, grer YsCo puaG@éF erie *? 


The reference to eight weapons in the eight 
hands of the Lord and the reference to one of 
those weapons viz. the Chakra having been aimed 
at the crocodile which had seized the Gajendra 
by the foot are sung aboutin this sloka, and 
Prapatti also performed to that Lord as indicated 
by the last words of the Alvar’s verse sreir ansGea 
prs @é erie. The similarity between the 
plight of Gajendra the king of the Elephants, and 
our plight is referred to and at the same time it 
is pointed out that our plight is worse. Only 
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“one crocodile was the cause of Gajendra’s woe; 
‘the number of crocodiles that have seized us. is 
degion—4yrman: Qa Bapnu: ald (mep :—as if 
-seized by numerous crocodiles in the shape of 
sense-pleasures. Gajendra appealed to the Lord 


for help and the moment the Lord heard the 
appeal, He rushed with all conceivable speed. 


“Parasara Bhatta was so struck by the haste 


(Samy) evinced by the Lord that he devotes a 
whole sloka to describe it and winds up with 


‘paying his obeisance to that haste usage 
Supremus Gi The opening words of this sloka 
tefer to that haste. 1 x SE BIp coo®, SV: 


The unlimited and illimitable knowledge, 


grace and glory are referred to as they are all 
“necessary traits which must be present in a 


protector. The words plisib wgrd show to us 


‘that He is the true friend of those who believe in 


Him and resort to Him. & 3,2 wsro (I) 
AAHANTNSEAAHAT: 
caeqiatacat faaat <a4a | 
HAAR SACAMCIST 
aafacittgraleaashe | 2 


GuC5Ss CsCogrsan 3 ETSOS HI: 
sSousuTy Ovevwio Aegr soucus | 
100 FowGinrsciussp_yRQT VU HF 
en sSTID QS Hib a uebiIG sre || 
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Lord of the place known as Ashtabhuja ? 
Iam a humble vassal of Thee and Thee alone, 
I am not independent. Though I am like one in 
a state of non-being, by Thee who conferest on 
me a desire for Thy feet, I have been made to 
possess a state of being. 


The only thing worth having for men is a 
desire for Lord’s feet. To the extent a man 
possesses it, to that extent alone he is a man. 
Without it he has really no existence and his 
state is only of non-being. We are all in that 
state now. At some point of time in the journey 
of the soul the Lord createsa desire in us to 
taste the pleasures His feet can afford: At once 
we obtain the feeling that we are the Lord’s 
servants and slaves (Gzo;). By ourselves we are 
nothing. This sloka tells us that we must realise 
these several points. (2) 


ASIST TTT: 
quafaeat wafa efaaray | 
WY ATRATT ATT 
alefefiattada Faq 3 
SMUCHU HUTEVST AML, ape sonu: 
upgsos ApSri FSouul-git Pourgrid | 


GurGs ws vssHSTD  @ilio h 
For Hd : urguaSou yihevmib | 


te hi ek ee Ss a eee 


2! 


Desirous that the beginning of enjoyment 
should be soft and gentle, Thou preventest for 
men by the exhibition of Thy qualities-affability 
and the like -- the difficult — to get-rid-of thought 
of Thy transcendent supremacy induced by Thy 
essential nature, attractive form, weapons, orna- 
ments and the like. 


A contemplation of the Lord’s Divyatmasva- 
toopa, Divyamangala Vigraha, possession of 
weapons for our protection and ornaments that 
are the delight of the devotees is apt to make us 
stand aghast in awe at his unapproachable 
supremacy. The tendency then would be to run 
away from Him afraid of His greatness—--sburer 
BPoIgres sous sruai_ssrer was Nammalvar’s 
reaction in one of his moods. It is said that with 
a view to dispel such a feeling in the Alvar, Lord 
showed His fo. the trait of being kind and 
courteous to inferiors and wean the Alwar from 
his determination to run away from the Lord; this 
exhibition of £mmakes the devotee forget for the 
monce the Lord’s paratva. This reference to the 
Astra and Vibhushana here must be understood 


dn the light of the pasuram of Adhikarasangraham 


' 


. 


beginning with the words ‘‘y@or maoflezuor a?” 
where the Tattvas are shown to be some of the 


weapons and some ornaments. 


3 


. 
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The use of the word fab is to be enjoyed 
‘specially as the stotra itself is in praise of am 
Archaroopa (image) of the Lord. The Lord’s: 


Food or Aever fwd as it is sometimes referred to, 
is best seen in Archavatara. (3) 


ate aarawec ast 

AF ArAeT Hla | 
cageteeaeata fafaag 

sqerenat aa fate ae i 4 


FSH Fe OTT HFSTFUSUMT QTD 
eurgib ¢ mSCSTOW voTHSTTEDL | 
SusSrooWCaMC Srv Foul Hiro sesso 
budsrsuoprh prs GuioY wg || 
O Lord! Thou takest on Thyself the burden 
of those, who lay down their souls (selves) at 
Thy feet without any doubt or hesitation for the 
purpose of serving Thee after weighing carefully 
the power of those who possess the name of other 
protectors and the worth of the other fruits. 


This sloka deals with the determination om 
the part of a chetana to surrender himself at the 
feet of the Lord and that too not for any benefit 
for himself but for the sole purpose of serving 
the Lord arrivedat after comparing the respective 
merits of the Lord on the one hand and of others 


a a a ee ew, ee 
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who lay claim to protectorship and also of srsvus 
to the Lord as against other fruits or benefits 
conferable by the Lord Himself. This is known 
as the state of mind of a Paramaikanti. He will 
not think of anyone else except the Lord as Pro- 
tector ; and even from the Lord He will ask for 
nothing except service at His feet. In the case of 
such steadfast devotees, the Lord most willingly 
and gladly bears all their burden. That is why 
He is a_ 573 Lord Non-pareille. (4) 
@a © 


afasataraaa 
ary aaea a fara | 
aq ga Big cals aaHr 
Tat Ha: Bq cals Trav | 5 


af ACanGsr J HoutsSs Hus 
prs Sus Huds Pursues | 
uu GS: Sur§s Souud ovr Habu 
Toor rs: roumrgsouud nr 5 Cr TGay | 


O Lord! For the purpose of getting rid of 
fear I will not think of any one but Thee as. 
worthy of being sought after. If thou art favour- 
ably disposed towards me, from what quarter 
need 1 have fear? If Thou art enraged at me, 
from where can I obtain protection? 
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Our faith in the Lord and in His powers of 
protection which came to usasa result of deep 
thought, reflection and comparison as pointed out 
in the previous sloka should make us feel that we 
can obtain freedom from fear only from Him. 
For if He is pleased to make us the ebject of His 
grace from what quarter need we have any appre- 
hension that fear will overtake us. He is omni- 
potent and before Him no other person or thing 
can cause fear. At the same time if we are the 
objects of His anger from where or whom can 
we hope to get protection? For as Hanuman 
said to Ravana, if Lord makes up His mind to 
punish, no one else can save him, be he Brahma, 
Siva or Indra. (5) 


tee 


CHAT TABATA 
>> : : si 
vida at tlagquela aq | 
cafa aaa aa fe sata: 
CazATTA AA FR TNA | 6 
SuUCSSS HST SNOTManTU 
MWCoum HouLorid TarY Hid Tam v8 Ford | 
HuuIugouHsCSAwiwo1wb tipwrene : 
FMUMUILI HOU GSC S LON Ld LIT WTEDen: || 


Consort of Laksmi! Thou should of Thy 
own accord protect me entirely dependent on 
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Thee When Thou beginnest to act, of what use 
are my efforts? If Thou hast not begun to act, 
of what avail are my efforts ? 


This sloka isa corollary to the previous one. 
In respect of those who are entirely dependent 
on Him for their proection the Lord must on His 
own initiative extend His protection. His sam- 
kalpa or Will alone, and no act or omission 
on the part of the chetana, must bring about 
the protection. That in this affair the Lord 
thas the help of His consort Lakshmi is very 
beautifully suggested by the address. Kamala 
sahaaya. Here again we must be imbued with the 
feeling that efforts on our part will be of no avail 
in any event. If the Lord of His own Will begins 
to protect us there is no need for us to make any 
effort in that direction. So too if the Lord does 
‘not move in the matter of our protection, all our 
efforts will be thoroughly useless. This mentality 
depicts the extent of faith of a Prapanna.(6) 


anifaageata arTag 
qoayg wala TZRea | 
qqai agafeaarsé 
aufade Ga a aly ll ? 
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sours umiGsazpaul) evrbus sow 
FIBTULPCH SFouuIuFsseyCus | 

AuUSTCU CovrHid 29H e5FC Hrsanip 
Sig TAC TAM usHb F Hrs | 


Natha ! Even when obstructions to intense 
contemplation occur, thou the protector being 
there ready to protect; ...I, a helpless being, feef 
ashamed to put up with an ascent to height and 
an immediate fall (to a depth). 


It is rather difficult to fully comprehend the 
import of this sloka. The use of the word wurst 
@ indicates that Desika is referring to Bhaktiyoga- 
When in the course of that long and ardous pro- 
cess failures set in as they often do, the Upasaka 
has to cry for help to the Lord. Of course He 
the protector is ready and willing to come to his 
rescue. In fact according to Ramajuna’s Gita 
Bhashya the meaning of Charama sloka is only 
, this. Desika the propounder, if not the promul- 
gator of Prapatti yoga, has of course interpreted 
the charama sloka in a different way. 


Knowing that with the help of the Lord at 
each stage one can progress in Bhakti yoga, yet 
helpless beings like us are afraid of following that 
path. One very good reason for not pursuing 
Bhaktiyoga is mentioned here. How often am I 
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to rise and how often am I to fall and cry out to- 
the Lord during my fall? I am simply abashed: 
at this “ profdsalpsSoGtuer” as the Alvar: 


puts it.(7) PP CVOWBRA 


giqifaary <aqquaieat 
qaifayey aa WTI | 

MAUNATTUAZTY 
HMA FTA: I 8: 


NgroigsrGeoragid FSUSBMDAST OOM Hori 
usguor PCogouGw su urg usCw | 
He saoursrs SUITS HTT 
DSUOTHSOSEISTU Tov alG swim: || 
By Thy graceI have acquired a liking for 
Thy lotus-feet ever served by Lakshmi. Pray 
create a taste in me for serving Thee to the end 
of my life enabling me to keep far away from 
sinful acts. 


In this sloka Desika prays to the Lord to 
bless him with the desire to render service to Him 
all his life. Almost in a thankful mood he refers 
to having obtained by His Grace a desire for His 
feet, the feet caressed by Lakshmi. Having 
developed that desire in me, it is up to you, my 
Lord, to see that I evince a similar taste in the: 
matter of rendering service at your feet. 


oi 
ao 
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A 
That service or Kainkaryam must be one 
‘which endures to the end of this life./ And what 
ds more important it must be 2jusrg gry, far 
-away from errors of commission and omis- 
sion i.e. sins. This is an aspect which Desika 
ever omits, to stress in order to impress upon us 
that after prapathi we have to be careful 
about our acts and omissions. That this sloka 
refers to oags7 Sq Sub or the post-prapatthi 
a -activities is clear. In fact the sloka with which 
DRe-S50 éq5urHaersi of Srimad Rahasyatraya 
2 \saram begins voices this same _ sentiment 
QYHEGtO MpRsveNsrid upHsHhb 3Csan ursrsS. 
In the Nyasa Dasaka again we find Desika pray- 
dngto the Lord to command him to render 
faultless service. Hsu Pyugr@sap~ « OD HI IES wierg” 
Buymieyo1 Lomb. GP S90 Suture st 3 *(a) 
oe aaaaat afteaat waraaq | 


J of 
Oo 4, 
3 poss ATG ATARI MATEYMTHT 1 9" 


ead UsuUSSQmuTe Subd up M@sow9 prib Fowrw Bid | 
$CowCow QS TSS Uh WSoOoLysQrayt_aid il 


re, 


This lovely Ashtabhu-jashtakam is conducive 
‘to the well-being of all the worlds. To the class 
of Prapannas those who have performed Prapatti, 
itis like food and to those who desire to adopt 
‘Prapatti it is like a tonic. 
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With the 8th sloka the Stotra proper ends.. 
That is how and why it is so3ym sop wb.. 
This and the next sloka contain the phala sruth 
and the Sattvika Tyaga. 


This hymn is calculated for the Sreyas or 
well being and bliss of the entire world. It is. 
like food to the Prapanna-- one who has per-- 
formed Prapatti - food which will nourish them. 
in their journey through life in the post prapatti. 
period. 


To the prapitsu, one who desires to become: 
a prapanna it islikea sweet and invigorating 
tonic. To read and reflect upon these slokas will 
keep the prapanna on the right path, and help the 
prapitsu to become a prapanna. It helps both 
classes of people. (9): 


TMT MAaeaMAUMZTTTNTAT | 
afiont ageatiar cata: edifeaafaag |) 10 


FICDSS MFT Tor FousrFaIGeoruran pr | 
an fien CGumaeGr Fur vg: svel Mu srw 1d|| 


May this hymn composed by poet Venkatesa: 


be received by Lord Hari whose four hands got 
doubled owing to the eagerness evinced by Him» 


im 
YyJ~ °* 
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jin the protection of those who have performed 
Saranagati at His feet. 


This sloka which is the last sloka of this 
-stotra makes a respectful offering of the eight 
-slokas of the stotra and contains a prayer to the 
‘effect that the eight-armed (Ashta-bhuja) Lord 
“may deign to receive this stotra of eight slokas. 
‘Incidentally, the sloka gives an excellent reason 
‘for the doubling of the usual four hands of the 
Lord into eight hands. Vishnu is always 
contemplated upon as a Chaturbhuja. This Lord 
“however has eight hands. The explanation 
offered is that the eagerness and haste with which 
‘the Lord rushes to protect. His devotees in 
distress are the cause for doubling of hands. It 
is noteworthy that the stotra begins by referring 
‘to twara or haste and ends by referring to the 
game twara. The Lord evinced great haste in 
rushing to the rescue of Gajendra. That shows 
that the Lord is keenly interested in protecting 
His Saranagatas, those who have surrendered 
themselves to Him. Thus the Gajendra-rasksha- 
twara of the Ist sloka is presented in the last 
sloka as Saranagata-Santrana-ITwara. Andal in 
the last verse of her Tiruppavai refers to 
“Ayer under sere’? She evidently thinks 
of Lord Krishna with His 2 arms Visible to all, 


8] 


and sings that those 2arms get doubled for the 
idelectation of His devotees. Desika goes a step 
further and doubles the four into eight, the 
Weason forthat doubling being the inordinate 
thaste with which the Lord rushes to protect those 
‘who appeal to Him for help. The use of the 
‘word ‘‘Hari’”’ which is the name given to the Lord 
in this sloka is also very significant. The 
devotees of the Lord when they get up from 
sleep in the early hours of the morning always 
utter the name ‘ Hari’ and go on to recite the 2 
famous slokas both of them referring to the 
protection of Gajendra. The 6th verse of 
Tiruppaavai makes a reference to the use of the 
word ‘“‘Hari” by the munis and yogis. The 
devout believe that the utterance of the name 
“Hari” is capable of dispelling all sins 
(anfiaos§ urur gp). They also believe that an 
unfailing palliative for bad dreams is a contem- 
plation of the Gajendra_ episode. Parasara 
Bhatta has specifically referred to this aspect 
‘while commenting on the names in the Vishnu- 
sahasranama beginning with the word Sabda- 


asahaha (912) (siisevam;) and _ including 
S66 M 4 233 > Ww. 
6M ou LI FFT aw 
r avert 9 K, 39 850 : So Bo 


Vedanta Desika has sung his stotras with 
several ends in view, the chief among them being 


we? 


the benefit that accrues to the eae, Viewed im 
that light, this stotra is intended by the great 
/ Acharya to be devoutly recited in times of 
distress, and for getting rid evil effects of 
bad dreams. The word ‘‘sv > is feminine 
gender. May the Lord be pleased to accept this. 
“gas” (lady) “‘Quwibcvog gs’? (this stotra) 
reminds us of “‘Qund « ot | The satvika thyaga 


adopted for this stotra) is as novel as it is. 


pleasing. Yon oho B32 (10) 


sal SrT SAS DAM TU BOUT COT Goon Fr 68 G oor 
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